Like the British Library scrolls, the Senior scrolls were found in a clay jar with a Kharosthi inscription. The inscription on the pot that contained the British Library scrolls (British Library pot D; Salomon 1999: 151-54, 214-17) was of great importance for establishing a likely sectarian affiliation of the manuscripts (ibid., pp. 166-78), since it refers to a gift to members of the Dharmaguptaka school (dhamaiteana parigrahami), but it was undated. The inscription on the Senior pot, conversely, contains no sectarian reference (see also part 6 below), but is dated in the year twelve of an era which is unspecified but which, as explained below, can safely be identified as the Kaniska era. The inscription thereby provides an important clue to the dating of the accompanying manuscripts.
The Senior pot actually consists of two parts. The pot proper ( fig. 1 ) is a large spherical vessel measuring about 35 cm in height and 30 cm in diameter, generally similar in form to the five inscribed pots in the British Library (Salomon 1999: 183-224) , including the one (D) that contained the British Library scrolls. The second part is a smaller, cup-shaped lid ( fig. 2 ), 13.8 cm high, which fits over the mouth of the jar. Both parts are inscribed with essentially the same text, but the version on the lid is abbreviated at various points. The black ink in which the inscriptions are written is badly faded, at some points illegible or even almost invisible to the naked eye. The reading of the inscription was facilitated by the use of an alcohol spray, which briefly enhances the visibility of the ink without damaging it, but even so many of the letters remain uncertain or illegible. The readings2 and interpretations that follow are at this point still provisional; a more detailed study of them will be presented in the projected survey volume on the Senior collection referred to above. Thus the pot was dedicated on the fifth day of Avadunaka/Audunaios in the twelfth year of an unspecified era. This era can be identified as that of Kaniska on the basis of the dating formula, which is typical of Kaniska-era dates. The expressions sastehi "day[s]" and isa ksunami4 "at this time" or "on this date," which are of Iranian rather than Indic origin,5 are typically found in the dates of Kharosthi inscriptions attributable to the Kaniska era. In the Wardak inscription, for example, dated to the [Kaniska] year 51 during the reign of Huviska, the month date reads masye arthamisiya sastehi 10 4 1 "in the month Arthamisiya [Artemisios], after fifteen days" (Konow 1929: 170) .
Several other inscriptions contain dates attributable to the Kaniska era which are very similar in phrasing and format to the date on the Senior pot. Particularly relevant is the "Hidda inscription of the year 28" (Konow 1929 : 157-58; Konow 1935), which, like the Senior pot, was also written on a clay jar (now lost), and which was found at "Hidda" (i.e., Hadda), reportedly also the findspot of the Senior pot. Its date reads sambatsarae athavisatihi 20 4 4 mase apelae sastehi dasahi 10 isa ksunammi "in the year twenty-eight, 28, 3. After this word is inserted a monogram, partly visible at the left side of fig. 2 , which seems to consist of a combination of several Kharosthi syllables but which cannot be clearly interpreted. It may be the name or symbol of the stupa referred to by the following word thubami. The same monogram also is written twice at the end of the first line of inscription 1. At the end of the second line of inscription 1 there is also a different, larger monogram, which is partly visible in fig. 1 We can reasonably assume that, unlike the case of the British Library scrolls, the inscriptions on the Senior pot are contemporary with its deposit, and hence with the deposit (though not necessarily the composition) of the scrolls it contained. The undated inscription on the British Library pot referred to its original donation, presumably as an everyday utensil, to a Dharmaguptaka monastery, while its reuse as a container for the ritual burial of sacred texts was evidently secondary and took place at some later date (Salomon 1999: 152) . The inscription on the Senior pot, on the contrary, refers to the ritual "establishment" of the pot in a stupa, as expressed by the word [prati]tha[vi]? in inscription 1, which can be reconstructed as pratithavi(*da) or the like.7
It is also noteworthy that, whereas the similar Hidda inscription of the year 28 mentioned above labels the object being established by the donor in the stupa as "bodily relics" (scil.
of the Buddha; pratistapita sarira ramaramnami thubami samghamitrena navakarmiana), as is typical of inscriptions of this type, the inscription on the Senior pot lacks this or any corresponding term. The nominative subject of the verb "established" (pratithavi(*da)) is unstated, implying that the thing being established was either the pot itself, or perhaps rather its contents, namely the manuscripts.
With regard to the date of the texts, then, we can be confident that the inscription on the pot is contemporaneous with their interment, and this gives us a relatively firm terminus ante quem for the manuscripts themselves: they were buried, most likely, around A.D. 140. The question then arises of how old the scrolls were at that time. The fact that at least some of them were intact and in good condition at the time of their burial (see below, part 3) suggests that they were not very old. Although we have no way of determining their age at interment with any degree of precision, it seems safe to say that we are dealing with years or at most decades, rather than centuries. It is even possible that the scrolls were new when they were buried, having been drawn up for the express purpose of being ritually interred (as discussed in part 3). In any case, all of this adds up to a strong likelihood that the Senior scrolls were written, at the earliest, in the latter part of the first century A.D., or, perhaps more likely, in the first half of the second century.
This would make the Senior scrolls slightly but significantly later than the scrolls of the British Library collection, which have been provisionally dated to the first half of the first century (Salomon 1999 : 141-55, esp. 154-55) . Thus the Senior scrolls may be roughly fifty to one hundred years younger than the British Library scrolls. Some tentative confirmation of this dating has been found in preliminary readings of the scrolls, which seem to show a somewhat greater tendency towards elision of original (Old Indo-Aryan) intervocalic dentals8 than do the British Library manuscripts. For example, in the Senior scrolls the equivalent of Buddhist Sanskrit anyatara-/ Pali aiiatara-"some, a" is regularly spelled aieara-, as in line 15 of the sample text from Senior scroll 20 presented below in part 6. Similarly, in Senior scroll 2, which contains the beginning of a Gandhari version of the Sramanyaphala-sutra (see part 3), the equivalent of Pali pasldeyya "may have faith in" (Digha-nikaya I 47.14)9 is prasiea (11. 19 and 20). This contrasts with the situation in the British Library scrolls, where the elision of original intervocalic dentals occurs in only a very few cases (Salomon 1999: 126) .10 Certain features of the script (see fig. 4 ) also point toward a similar dating, as discussed further in part 5 below. Although it remains to be seen whether further study of the Senior collection as a whole will confirm this pattern, these gleanings do provide provisional confirmation of a somewhat later date for the Senior manuscripts as compared to the British Library scrolls.
CHARACTER AND CONTENTS OF THE COLLECTION
The Senior collection is superficially similar in character to the British Library collection in that they both consist of about two dozen birch bark manuscripts or manuscript fragments arranged in scroll or similar format and written in Kharosthi script and Gandhari language. Both were found inside inscribed clay pots, and both are believed to have come from the same or nearby sites, in or around Hadda in eastern Afghanistan. But in terms of their textual contents, the two collections differ in important ways. Whereas the British Library collection was a diverse mixture of texts of many different genres written by some two dozen different scribes (Salomon 1999: 22-55, esp. 22-23 and 54-55), all or nearly all of the manuscripts in the Senior collection are written in the same hand, and all but one of them seem to belong to the same genre, namely sutra. Moreover, whereas all of the British Library scrolls were fragmentary and at least some of them were evidently already damaged and incomplete before they were interred in antiquity (Salomon 1999: 69-71; Salomon 2000: 20-23), some of the Senior scrolls are still more or less complete and intact and must have been in good condition when they were buried.
Thus the Senior scrolls, unlike the British Library scrolls, constitute a unified, cohesive, and at least partially intact collection that was carefully interred as such. Therefore, the hypothesis that was proposed in Salomon 1999: 69-86 to account for the circumstances of the contents and disposition of the British Library collection, namely that it was a ritual burial of randomly collected "dead" manuscripts, it is not applicable to the new collection. This The identification of these three texts shows that the Senior scrolls as a whole cannot be described as a collection of Samyukta-type sutras, despite the predominance of parallels with the Samyutta-nikaya and analogous texts. While it is conceivable that a text corresponding to the Culagosihga-sutta, though classed as a Majjhima sutta in the Pali canon, might have been considered a Samyuktasutra in other canons, this could hardly be the case for the Sramanyaphala-sutra, which in view of its length could hardly be construed as anything other than a Dirgha sutra. Senior scroll 2, which is quite well preserved and nearly complete with seventy-three lines of writing in total (recto and verso), covers only the introductory portion of the Srdmanyaphala-sutra, concluding at the point at which King Ajatasatru encounters the Buddha. Thus the complete text of this Gandhari version of the Sramanyaphala-sutra would have covered several scrolls, so that the Gandhari version of this sutra, like those in other languages, would certainly have been a "long" sitra.
Moreover, the presence of a partial text of the Anavatapta-gatha creates some doubt as to whether the collection was even necessarily composed of sutras alone. The Anavatapta does not occur in any of the sutra collections in other Buddhist canons, but rather is preserved either as an independent text, as in the Chinese translation by Dharmaraksa (Fo wubai dizi zishuo benqi jing {H,o-Fg<i~.; T 199.4: 190al-202a15) and in the British Library Gandhari version (Salomon in progress), or as imbedded in the Mulasarvastivada-vinaya (Wille 1990 : 65-107). The Anavatapta consists of a series of recitations in verse by the principal disciples of the Buddha (thirty-six in all in the Vinaya version of the text), each of whom reveals his own karmic history. Although there is no evidence that the Anavatapta-gatha was considered to be a sutra in any other of the Buddhist traditions, it is still conceivable that it could have been so classified in the Gandharan tradition represented in the Senior scrolls. But even if this were the case, it would have to have belonged to the "long" category since, as in the case of the Sramanyaphala-sutra scroll, the Senior Anavatapta-gatha manuscript seems to be the first part of a long text which, if complete, would have comprised a large number of scrolls.
Thus the Senior collection, as far as its contents have been analyzed to date, consists mostly of sutra texts, especially ones that correspond to sutras of the Samyukta category in other Buddhist canons, but also sutras of the Dirgha and Madhyama class, as well as one text (the Anavatapta-gatha) which in other canons is not classed as a sutra. It is therefore uncertain whether the Senior collection as a whole can be considered as a group of sutras, but this is still at least a possibility, and it is hoped that detailed studies of the manuscripts will eventually clarify this question.
But whatever the rationale of the contents of the group, it is clear that it represents a unified, organized collection. This is proven by the presence of two scrolls, numbers 7 and 8, which seem to constitute a sort of guide or index to the collection as a whole. Scroll 8 ( fig. 3) But in many other cases, the citations on the index scrolls apparently cannot be correlated with the other surviving fragments of the collection. This is the case, for example, with the third citation on the first line of scroll 8, ya bhiksave dukha ca nid. ///, and also with a large number of the citations on the longer index scroll 7, for example, the enigmatic 3 upalo oma musalo ama (1. 9). There are also several cases in which extant scrolls in the collection do not seem to be referred to in either of the index scrolls. This is the case, for example, with the Sramanyaphala scroll (no. 2), for which no citation in the indices has been located.
In In view of these problems, it is not entirely clear what the purpose or function of the index scrolls was. To some extent they resemble the familiar uddanas or mnemonic summaries that are widespread in Buddhist canonical literature, but they also differ from traditional uddanas as seen in Pali, Sanskrit, and Gandhari texts in various respects-for instance, in that they are not in verse. It has, however, already been noticed that the principles of composition of uddanas in Gandhari texts are somewhat different from those of Pali and Sanskrit (Salomon 2000: 33-37), so it is still not impossible that these scrolls could represent something analogous to an uddana. Alternatively, the index scrolls might be understood as sort of a table of contents, serving as a guide or label to a set of scrolls that constituted the Senior collection; that is to say, they may have been something more analogous to a modern library catalogue than to the traditional mnemonic uddana. Yet another possible explanation1' is that they were an informal outline or set of notes that were jotted down in advance by the scribe who had been assigned to write out the texts that comprise the collection. This theory would provide at least a partial explanation for the diverse and somewhat unsystematic character of the index scrolls, in which, for example, the four sutras on scroll 5 are referred to in two different places and in a different order from that in which they actually appear in the text scroll. According to this theory, the scribe may have been employed by or on behalf of the donor Rohana Masumitraputra whose name is recorded in the inscription on the pot that con-tained the scrolls, who commissioned the copying and interment of the scrolls as a pious donation.
The last line of the index scroll 8 provides an important clue to the scope and interpretation of the collection as a whole. This line, which is set off from the first five lines by a large blank space, reads in part: sarvapida sutra pacapacaisa 20 20 10 4 1 "In all fifty-five, 55, sutras." Here we have a clear reference to a discrete compilation of fifty-five sutras, which presumably corresponds, at least in part, to the manuscripts in the Senior collection as we have them. This passage is followed by a set of references to various texts or groups of texts, each preceded by the word sadha "with," perhaps in the sense of "together with, including": sadha dharmadasena sadha tasagadavagena sadha spadiihaniena sadha an better preserved scrolls, no. 20 (fig. 5), is even smaller, at 19 .5 cm long and 21 to 22 cm wide. Thus the Senior scrolls belong to the short, wide "small format" type of scroll which was also represented by a few of the fragments in the British Library collection (Salomon 1999 : 98-100) .
The Senior manuscripts also differ from the British Library scrolls in their arrangement of text units. In the British Library collection, most of the scrolls contained one text, or one part of a long text which was divided over a set of several scrolls (Salomon 1999 : 90-91) . A few of the British Library scrolls contained two texts, but in such cases the second text was evidently added on secondarily at a later date by a different scribe who wished to make use of the blank space on the verso of a scroll which had originally only been inscribed on one side (ibid., pp. 87-88). Among the Senior scrolls too there are several cases in which one scroll corresponds to one complete text (e.g., nos. 12 and 19), but there are also several scrolls containing two or more independent sutras written by the same scribe at the same time. Senior scroll no. 5, for example, contains four separate sutras, as we have seen already.
There are also at least three cases in the Senior collection (as also in the British Library collection) in which a scroll contains part of a longer text, which presumably was to be continued on additional scrolls; these are scrolls 2, the Sramanyaphala-sutra scroll, 13, the Veludvareyyd-sutta parallel, and 14, the Anavatapta-gatha. In all three of these cases, the surviving scroll contains the beginning of the text. This may be only coincidence, but it also gives rise to a suspicion that the entire text was perhaps never completed. Conceivably, if the scrolls were specially prepared for a ritual interment, it was felt to be sufficient to write out only the first part of the longer texts, by way of presenting a representative or symbolic scroll.
Like several of the British Library manuscripts (Salomon 1999: 105-6), many of the Senior scrolls were double-folded; that is, after being rolled up vertically, the entire roll was folded in half lengthwise. have contributed to the excellent state of preservation of these two scrolls, in that the creasing produces a clean smooth break with minimal loss of material when the manuscript is unfolded.
SCRIPT AND LANGUAGE
The variety of Kharosthi script (see fig. 4 ) used by the single scribe who wrote all or most of the Senior manuscripts has several distinctively late features that would be consistent with the later date, probably in the early second century A.D., that was suggested above (part 2) on other grounds. Particularly notable in this connection is the characteristically late form of ka (0) which the scribe generally writes, although the earlier variety also occasionally appears. In older forms of this letter (,a) the first stroke consists of an angled line comprising the head, the upper half of the vertical stem, and the right arm, whereas in this late form the upper stroke has been restructured into a curve (Glass 2000: 49-51).12 Also typically late is the shape of sa (J), in which the stroke for the "head and leg is only one wavy line" (Konow 1929: cxxiv) . This type of sa, categorized by Glass (ibid., 106) as the fourth and latest variety of this letter, is regularly used by the Senior scribe, although he also sometimes writes the earlier, third type of sa.
The Senior scrolls have several interesting orthographic peculiarities. Among these is the use, in most cases, of a modified form of dental da (S), namely 2, transcribed as da, to represent the sound derived from an original unaspirated dental consonant in intervocalic (no. 13, 1. 10). This pattern suggests that this scribe, and presumably at least some other contemporary speakers of Gandhari as well, did not distinguish between c and j in their dialect, and this impression is confirmed by the fact that the scribe frequently writes the same word with c or j, apparently at random; for example, the spellings jadamasi and cadarua cited above alternate with the etymologically correct forms cadamasi and jadarua.
An 
